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PREFACE

Last year I (Steve Hays) sent out a questionnaire to a number of
Christian intellectuals. The questionnaire was sent to
Evangelicals with a particular area of expertise or breadth of
experience which is relevant to the intellectual challenges facing
believers today.

The questionnaire is an exploration in Christian experience. |
sent it to Christian intellectuals, not because they have more
spiritual experience than the rank-and-file (indeed, some of
them have less spiritual experience), but for two other reasons:

1) Intellectuals, Christian or otherwise, are more articulate in
expressing themselves. In that respect they can also speak on
behalf of others.

i1) Due to their professional experience, they have been exposed
to the intellectual challenges to the Christian faith, and have
weathered those challenges.

Since Christian experience is a generic Christian trait rather than
a sectarian Christian trait, I cast a fairly wide net in terms of
potential respondents.

The aim of the book is twofold:

1) To edify young, less experienced Christians, and/or to edify
the rank-and-file;

i1) To afford seekers a window into what it’s like to be a
Christian. What makes us tick? And how do Christian
intellectuals, in particular, deal with stock objections to the
faith or surmount the ups and downs of life to which we’re
all liable?



There are a number of other books that explore that general
theme from different angles.' This collection differs in two
respects:

1) As arule, these other works give the contributor a completely
free hand in describing his intellectual development and
spiritual pilgrimage. But while that’s a worthwhile approach,
I thought it would be instructive, for purposes of comparison
and contrast, to see how different Christians answer the same
set of questions.

i1) I narrowed the range of potential respondents to contributors
with an Evangelical bent.

As a final note, I didn’t originally plan to contribute my own
answers, but my coeditor cajoled me into answering my own
questionnaire.

" E.g. P. Anderson, ed., Professors Who Believe: The Spiritual Journeys of
Christian Faculty; J. Ashton, ed., On the Seventh Day: Forty Scientists and
Academics Explain Why They Believe in God; K. J. Clark, ed., Philosophers
Who Believe: The Spiritual Journeys of 11 Leading Thinkers; T. Morris, ed.,
God and the Philosophers: The Reconciliation of Faith and Reason; R.
Varghese, ed., The Intellectuals Speak Out About God: A Handbook for the
Christian Student in a Secular Society.



Q& A



JAMES ANDERSON

1. Have you been a Christian from childhood?

I was brought up in a loving Christian home, but as best I can
tell I wasn’t converted until my mid-teens.

2. Did you convert to the faith? If so, please describe your
conversion experience.

I was scared into the kingdom of God! As I said, I was raised in
a Christian home, so I was familiar with the Bible and the
teaching of Jesus. But in retrospect the critical turning point for
me was at age 15 when I attended a Christian summer camp for
teenagers. I was involved in a late-night discussion about the
end of the world: what would happen when Christ returned, how
soon it would be, etc. In truth, I don’t remember much about
what was said (I suspect that most of it was little better than pop
eschatology) but I do clearly recall thinking that whatever the
details surrounding Jesus’ return, it wasn’t going to be good for
those weren’t on his side. And then the words of Luke 11:23
came vividly to mind: “He who is not with me is against me,
and he who does not gather with me, scatters.” I knew that I
believed (at least formally) that Jesus was the Son of God, and
that he had died in my place for my sins, but I realized that I
also needed to put my full trust in him, to submit to his
Lordship, and to commit to following him above all else.

3. Why do you believe in the existence of God?

I don’t think I can put it better than C. S. Lewis: “I believe in
Christianity as I believe that the sun has risen. Not only because
I see it, but because by it I see everything else.”

4. Why do you believe in the inspiration of the Bible?
As the Westminster Confession of Faith puts it:

We may be moved and induced by the testimony of the
Church to a high and reverent esteem of the Holy



Scripture. And the heavenliness of the matter, the
efficacy of the doctrine, the majesty of the style, the
consent of all the parts, the scope of the whole (which is,
to give all glory to God), the full discovery it makes of
the only way of man’s salvation, the many other
incomparable excellencies, and the entire perfection
thereof, are arguments whereby it does abundantly
evidence itself to be the Word of God: yet
notwithstanding, our full persuasion and assurance of the
infallible truth and divine authority thereof, is from the
inward work of the Holy Spirit bearing witness by and
with the Word in our hearts. [WCF 1.5]

I think this is a biblical and defensible account of why I and
other Christians believe that the Bible is divinely inspired. But
obviously I wouldn’t appeal to the inner testimony of the Holy
Spirit as an argument for the inspiration of Scripture, since that
would be question begging in an apologetic context. Rather, I
would argue for the inspiration of the Bible as one essential
element of the °‘package deal’ of Christian theism, the
worldview that as a whole makes the best sense out of human
experience.

5. How do you deal with Bible criticism?

In the first instance, by identifying and critiquing the
epistemological and metaphysical presuppositions of the critics.
More often than not I find that criticisms of the Bible (its divine
authorship, historical accuracy, moral authority, etc.) simply
take for granted, without any argument, the falsity of the biblical
worldview. But clearly this is question begging by the critics.

Since I’'m not a biblical scholar by training, I also consult the
relevant scholarly commentaries and other relevant literature,
with a view to identifying an interpretation (of the text or of the
historical context) that does best justice to the text while also
comporting with my broader theological commitments. I have
yet to come across any biblical difficulty that posed a serious
threat to the reasonableness of historic Christianity.



6. How do you deal with scientific objections to the faith?

First, I check the facts. Often such objections are predicated on
debatable ‘facts’ or draw conclusions that far outstrip what is
warranted by the facts on which they claim to be based. It’s also
important to realize that scientific investigation and inference is
as much shaped by underlying philosophical presuppositions as
any other scholarly discipline (e.g., history, psychology, and
politics). In other words, there are no scientific ‘facts’ that are
mere givens, floating free of any interpretive framework.

What most people consider to be ‘scientific facts’ are really
probabilistic inferences from sense data coupled with various
substantive philosophical assumptions (and I should add that
there’s nothing intrinsically wrong with such inferences). As
such, any particular ‘fact’ can be reinterpreted by challenging
one or more of the assumptions that have framed it. Christians
who are submissive to the Bible ought to pursue scientific
theories that do best justice both to the underlying natural
phenomena and also to the grammatical-historical sense of
Scripture (insofar as biblical teaching bears on the theories in
question). The relationship between natural revelation and
special revelation is not a simple one, but I’d argue on
theological grounds that the latter must always enjoy an
epistemological priority.

7. What other challenges to the faith would you like to
comment on?

In my view, the two most difficult issues for Christian
apologists (at least today) are the problem of evil and the so-
called problem of divine hiddenness. I'm persuaded, however,
that there are intellectually satisfying answers to these problems
which show that they need not (and normally should not)
function as defeaters for Christian beliefs. In fact, the impact of
these issues on the wviability of faith is not so much
epistemological as psychological; so in practice the approach of
the apologist needs to be pastoral as well as philosophical.



8. At this stage of your spiritual journey, would you now give
different reasons for your faith than when you began your
pilgrimage?

Yes. Early on, I would have taken a naive evidentialist approach
to the rationality of my Christian beliefs. Now I take a more
sophisticated (I hope!) presuppositional approach, recognizing
that (as Van Til put it) one cannot talk endlessly of ‘facts’
without addressing the foundational question of one’s
‘philosophy of fact’. That said, I still maintain that empirical
evidences have an important role to play in a biblical apologetic.

9. Looking back over your life as a Christian, how would you
say that your faith has evolved over time? How, if at all, does
your lived-in faith differ from when you were younger?

I’d say that my faith is more robust, better informed, and more
coherent than it was in the early years of my Christian life. It is
also more holistic: I understand now better than ever that the
way of Jesus Christ has profound implications for every aspect
of life.

10. Unbelievers often point to the elusiveness of God. In your
personal experience, including your experience with other
Christians, can you point to any examples of God’s
providential presence?

Yes, I can. Mostly these are instances of answered prayer, often
in response to trials (whether in my own life or in the lives of
loved ones) and often striking in their specificity and timeliness.
When I consider the blessings and privileges I have today, in
light of all my flaws and limitations, I am amazed at God’s
grace and providential direction in my life. In retrospect I can
see that some of the most significant events in my past have
turned on what seemed at the time to be insignificant
coincidences that cannot be attributed to the will or wit of man.



11. Since you’ve been a Christian, have you undergone a crisis
of faith? If so, how did you work through it?

Not really. I confess there have been moments when the thought
has crossed my mind: “Perhaps I’'m completely mistaken and
self-deceived about all of this!” But then I pause, recall the
fundamental reasons why I hold the worldview I do, consider
the implications of the alternatives, and reassure myself that
only Christian theism makes sense of everything I take for
granted about the world I inhabit. I also reflect on God’s past
providential faithfulness (see previous answer); sooner or later
doubts give way to thanksgiving.

I would also add that when such crises arise, I try to examine
my heart to see whether unconfessed sin is a contributing factor.
A first-person reading of Psalm 51 can do wonders for the soul!

12. In your observation, why are most unbelievers
unbelieving?

At the surface level, most unbelievers I know are unbelieving
because (i) they are ignorant or misinformed about biblical
Christianity and (ii) they value too much the pleasures of this
world (cf. 2 Tim. 4:10; 1 John 2:15-17). At the deepest level,
however, they do not believe because they are spiritually blind
and spiritually dead (John 9:35-41; 1 Cor. 2:14; 2 Cor. 4:4-6;
Eph. 2:4-5). How wonderful, then, that we worship a God who
delights to heal the blind and to raise the dead!

13. In your experience, what’s the best way to witness to
unbelievers?

I’'m uncomfortable giving advice to others on witnessing, since
my own efforts in this area are so unimpressive. But in my
experience, you first need to show an unbeliever that his own
house is uninhabitable before he’ll even consider relocation. So
you need to explain why his professed beliefs and unquestioned
philosophical assumptions do not comport with—and in fact
undermine—everything he takes for granted in his day-to-day
interaction with the world. This strategy can often unsettle
unbelievers and spur them into thinking more critically about
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their beliefs and the grounds for those beliefs; it can open them
up to a more sympathetic and considered assessment of the
Christian alternative (which obviously needs to include a clear
presentation of the gospel).

It should go without saying that an effective Christian witness
has to walk the talk. We’ve often heard that witticism, “You
think the church is full of hypocrites? Well, come on in, there’s
always room for one more!” True enough; but witticisms are no
substitute for a transparent life of humility, integrity, and
holiness.

14. Christian apologetics tends to settle into certain
stereotypical arguments and formulaic emphases. Do you
think there are some neglected areas in how apologetics is
generally done today?

I agree that some apologists have tended to adopt a one-size-
fits-all approach to argumentation. One of the aspects of
presuppositional apologetics I most appreciate is the fact that it
can take any aspect of the unbeliever’s life—his goals, his
values, his interests, his anxieties, his objections—and use that
as a launching pad for an apologetic argument. When I have
opportunity to teach apologetics, I try to emphasize the
underlying principles and strategies that can be creatively
applied to any number of concrete scenarios (scenarios which
often cannot be predicted in advance) rather than memorizing
and regurgitating stock arguments.

I also think apologists need to be more creative in developing
arguments (cf. Plantinga’s “Two Dozen (or So) Theistic
Arguments”).” For example, I'm convinced there must be an
“argument from music” which has yet to be formulated; sad to
say, [’'m too musically illiterate to do the job myself!

2 hitp://www.homestead.com/philofreligion/files/Theisticarguments. html
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15. What do Christian parents, pastors, seminary and/or
college professors most need to teach our young people to
prepare them for the walk of faith?

This is perhaps the toughest question here! I'd venture that
young people most need to be taught (both by word and by
example) the basic spiritual disciplines, i.e., the cultivation of
practices and habits that lead to Christlikeness and deeper
communion with God. Don Whitney has written some excellent
material on this topic.

Other than that, an introductory course in logic and critical
thinking would do most young people a world of good! Any
material that introduces the concept of worldviews, and their
influence on our reasoning and behavior, would also prepare
them to engage productively with the various manifestations of
non-Christian thought they’ll meet in life.

16. What devotional or apologetic reading would you
recommend for further study?

For devotional reading, you can’t beat the Puritans (among
whom I include Jonathan Edwards). I recommend Banner of
Truth’s “Puritan Paperbacks” series as an introduction. On the
contemporary end, I’ve been greatly edified by John Piper’s
sermons and devotional material.®

As for apologetics reading, there is so much good material out
there (both in print and on the web) that it’s hard to know where
to begin with recommendations. However, I’ll say this much: I
do believe it is important to think about apologetic methodology
from the outset, so as to give some context and direction to
one’s study in this area. Zondervan’s Five Views on Apologetics
(ed. Steve Cowan) is a good place to start; the five contributors
are all reliable spokesmen for the different apologetic schools
they represent.” (Faith Has Its Reasons by Ken Boa and Robert

> http://www.desiringgod.org

* One caveat: it’s questionable whether Reformed Epistemology constitutes a
distinctive approach to apologetics, but nevertheless Christians should be
aware of the apologetic implications of Reformed Epistemology.
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Bowman covers similar ground, but far more comprehensively.)
A sensible next step would be to study some of the literature
cited or recommended by the other contributors to this volume.



DARRELL BOCK

1. Have you been a Christian from childhood?
No.

2. Did you convert to the faith? If so, please describe your
conversion experience.

Yes. This is a long story. The short version is that several people
were important in witnessing through their life and interaction to
the truth of the gospel. Those people came from Baptist,
Presbyterian, Young Life and Crusade backgrounds.

3. Why do you believe in the existence of God?

Several elements go into this. The complexity of the creation,
the nature of the Christian historical witness, and my own
experience with God all play a part in this.

4. Why do you believe in the inspiration of the Bible?

The Scripture’s testimony and its general credibility on complex
points combine to speak to its inspiration. Nonetheless, I hold
that one does not come to this by evidentiary proof, which can
only yield plausibility. Ultimately as one draws closer to Jesus,
one comes to embrace His view of Scripture, which is expressed
with unquestioning confidence in it.

5. How do you deal with Bible criticism?

I interact with it at two levels. 1) I seek to engage it, trying to
show how a view that respects historical evidence and Scripture
properly understood can work together in a very plausible
manner. 2) I note that having a naturalistic worldview, as much
criticism does, automatically puts one at odds with Scripture and
its claims, making criticism a highly adversarial undertaking.

6. How do you deal with scientific objections to the faith?

It depends on what they are and the evidence for them. These I
assess on a case-by-case basis.

10



7. What other challenges to the faith would you like to
comment on?

None.

8. At this stage of your spiritual journey, would you now give
different reasons for your faith than when you began your
pilgrimage?

Absolutely. I know much more about Scripture and history than
I did.

9. Looking back over your life as a Christian, how would you
say that your faith has evolved over time? How, if at all, does
your lived-in faith differ from when you were younger?

I am more patient to trust God for timing.

10. Unbelievers often point to the elusiveness of God. In your
personal experience, including your experience with other
Christians, can you point to any examples of God’s
providential presence?

Yes, I have several examples when His hand was strangely at
work in the circumstances of life.

11. Since you’ve been a Christian, have you undergone a crisis
of faith? If so, how did you work through it?

Not really. I was five years coming to faith, so when I finally
responded I had already worked through a great deal.

12. In your observation, why are most unbelievers
unbelieving?

Often the hypocrisy of the church puts them off. Their own
desires and lifestyle often also are the most significant obstacles.

13. In your experience, what’s the best way to witness to
unbelievers?

There is no one-size-fits-all here. Relate to them, be a great
listener-engager, and live as consistent a caring life as you are
able. Do not preach at them but engage their questions and
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concerns honestly. Each person has their own issues that need to
be engaged.

14. Christian apologetics tends to settle into certain
stereotypical arguments and formulaic emphases. Do you
think there are some neglected areas in how apologetics is
generally done today?

Yes. The internal debate on presuppositionalism versus
evidentialism is overplayed. It is impossible for a person to
embrace Scripture without being open to Jesus. We often get the
argument reversed and as a result do not get to Jesus.

15. What do Christian parents, pastors, seminary and/or
college professors most need to teach our young people to
prepare them for the walk of faith?

Far more than they are. People need to know about what is in
the Bible and factors around the formation of the Bible. People
who only work with what is in Scripture miss the fact that for
many Scripture is the question. But it is not so difficult. People
who see what is in Scripture as basically on target can be
brought to thinking about Jesus. The closer they get to Him, the
closer they will get to respecting Scripture more.

16. What devotional or apologetic reading would you
recommend for further study?

No specific recommendations.

12



JOHN BYL

1. Have you been a Christian from childhood?
Yes.

2. Did you convert to the faith? If so, please describe your
conversion experience.

No.
3. Why do you believe in the existence of God?

How did I come to believe? Through regeneration by the Holy
Spirit. Through God’s grace I comprehend that Christianity is
the only worldview that makes proper sense of reality and gives
genuine hope for the future. Alternatives such as naturalism and
post-modernity are ultimately incoherent and self-contradictory.

4. Why do you believe in the inspiration of the Bible?

Again, by God’s grace | believe the Bible is God’s revealed
Word to us. The Bible itself makes claims consistent with this.
Since it is God’s Word, and since God is all-knowing Truth, I
believe that the Bible is fully inerrant and authoritative in all
that it asserts. Either the Bible in its entirety is God’s Word or it
is not—there is no defensible middle ground. If we can’t believe
everything in the Bible, how can we be sure of anything in it?

Professing the inerrancy of the Bible is meaningless unless we
commit ourselves to objective means of establishing what the in
fact Bible says. This entails embracing hermeneutical principles
consistent with a high view of the Bible. Thus the Reformers
stressed (a) that Scripture should interpret Scripture, the clearer
passages shedding light on the more difficult ones and (b) that
we should accept the natural reading of the text unless internal
evidence indicates otherwise.

13



5. How do you deal with Bible criticism?

Criticisms of the Bible are often based on the criteria of hostile
worldviews. In that case I would examine the nature of the
presuppositions upon which the criticisms are based. Criticisms
of the Bible may also be based upon misunderstandings of the
Biblical message. In that case the Biblical message should be
clarified. Criticisms of the Bible may further consist of alleged
contradictions within the Bible. Here I would defer to published
works explaining the various alleged discrepancies in the Bible.
Criticisms may also concern textual variances, although textual
difficulties seem to be very minor. Here, too, I would defer to
believing experts.

6. How do you deal with scientific objections to the faith?

First, it must be pointed out that in science we must distinguish
between the observational data, which are primary, and theories
that are constructed to explain or extend the data. Many
different theories can be constructed to explain/extend the same
set of data. The choice as to which theory one prefers is largely
subjective, ultimately based on philosophical considerations
derived from one's worldview. Only the observational data can
be considered as factual.

Second, scientific objections to the faith generally concern
Biblical assertions about the (scientifically) unobserved past,
future, or non-physical realm rather than about any current
observational data. Hence all such objections are not factual but
strictly theoretical. Since the data are primary, any theory should
be consistent with the data. From a Christian perspective,
Biblical facts have the same primary status as observational
facts. Consequently, any clash between Biblical fact and
scientific theory falsifies that theory. Often, the underlying issue
is whether natural events must always have entirely natural
causes or whether supernatural forces can play a role in altering
the normal physical processes. Natural “laws” are descriptive of
what usually happens rather than prescriptive of what must
always happen.
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Any Christian will concur that, concerning Christ’s resurrection
or our personal future resurrection, the Biblical facts trump any
scientific objections. Unfortunately, such consensus is lacking
when it comes to origins. The prime scientific objection to
Genesis is the claim that the earth is billions of years old. Most
Christian intellectuals (mistakenly) accept this as factual and,
hence, engage in dubious exegetics so as to avoid the natural
reading of Genesis 1-2. This raises questions regarding Biblical
authority, epistemology and hermeneutics. Consequently, many
Christian theologians have re-interpreted much of Genesis 1-11,
undermining an historical Adam. This in turn raises doubts
about original sin and Christ’s atonement, which is the heart of
the Gospel. We should, on the contrary, be consistent in boldly
proclaiming God’s Word, which trumps any alleged scientific
objections, also regarding origins.

7. What other challenges to the faith would you like to
comment on?

The problem of evil is a major challenge concerning
apologetics. Many Christian apologists go astray here. One error
is to embrace some form of the “free-will defense”. This asserts
that human sins are a necessary risk of God creating men with
libertarian free-will. However, libertarian free-will undermines
God’s sovereignty and omniscience. A second error, caused by
rejecting the traditional interpretation of Genesis 1-11, places
“natural evil” (i.e., diseases, suffering, violence, death) before
Adam’s fall, thus breaking the link between natural evil and sin.

8. At this stage of your spiritual journey, would you now give
different reasons for your faith than when you began your
pilgrimage?

At this stage | am certainly better able to articulate the reasons.
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9. Looking back over your life as a Christian, how would you
say that your faith has evolved over time? How, if at all, does
your lived-in faith differ from when you were younger?

My faith is deeper. A deeper knowledge of God’s Word, a
deeper awareness of my own failings and sinfulness, and a
deeper appreciation of God’s love and mercy towards us.

10. Unbelievers often point to the elusiveness of God. In your
personal experience, including your experience with other
Christians, can you point to any examples of God’s
providential presence?

I can certainly testify to God’s faithfulness and protection in my
life.

11. Since you’ve been a Christian, have you undergone a crisis
of faith? If so, how did you work through it?

No major crises.

12. In your observation, why are most unbelievers
unbelieving?

As outlined in Romans 1—original sin. In our fallen state our
inclination is to rebel against God. We are slaves to sin unless
the Holy Spirit regenerates our hearts.

13. In your experience, what’s the best way to witness to
unbelievers?

The transcendental method is very powerful, but unbelievers
often react by digging in their heels—nobody likes to be shown
to be wrong. A more effective way is probably through showing
love and concerned to unbelievers who are in crisis, then
pointing the way. Of course, we can do no more than plant
seeds.
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14. Christian apologetics tends to settle into certain
stereotypical arguments and formulaic emphases. Do you
think there are some neglected areas in how apologetics is
generally done today?

N/A

15. What do Christian parents, pastors, seminary and/or
college professors most need to teach our young people to
prepare them for the walk of faith?

They must teach our young people to trust God, to study His
Word, and to walk in His way. This includes teaching a
comprehensive Christian worldview that can be applied to all of
life, including academics. They must learn to discerningly test
the spirits, to critically examine ideas and norms in terms of
their worldview presuppositions and to consistently build upon a
solid biblical foundation. On a practical level, this requires
active prayer, daily devotions, and righteous living.

16. What devotional or apologetic reading would you
recommend for further study?

For devotions, in addition to the Bible, Spurgeon’s “Morning
and Evening”. For apologetics, works by Cornelius Van Til,
Bahnsen, and Rushdoony.
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PAUL COPAN

1. Have you been a Christian from childhood?

Though I grew up in a loving pastor’s home, I didn’t take the
Christian faith seriously until I was in high school.

2. Did you convert to the faith? If so, please describe your
conversion experience.

I appreciated my parents’ faith, and they provided an accepting,
nurturing environment for me and my six siblings. However, it
was only as a teenager that I started to discover the wisdom of
Scripture, the amazingly attractive person of Jesus, and the
strong foundations for the Christian faith. I came to see that the
Christian faith is objectively true and that it could deal with
intellectual questions and challenges. It was during this time that
I started to become more serious about studying the Bible and
praying, and I began to consider how God might be able to use
my life in his service.

3. Why do you believe in the existence of God?

First, I can testify to an inner awareness of the reality of God—a
sense of the divine (sensus divinitatis), an inner witness of
God’s Spirit. In addition, there are a number of publicly-
accessible indicators or pointers to God’s existence: the origin
of the universe a finite time ago; its remarkable fine-tuning and
precisely-calibrated bio-friendliness; the emergence of first life;
the existence of consciousness; the remarkable beauty that
pervades the universe—a beauty unrelated to survival; the
existence of objective moral values and human rights and moral
responsibility; the existence of free will; the capacity to reason
and seek the truth, etc. All of these features of our universe
make far better sense if God exists than if he does not. For
example, why think the non-conscious matter could produce
consciousness? How could valueless, unguided, material
processes bring about valuable, truth-seeking human beings? As
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the philosopher Alvin Plantinga said, God’s existence makes
sense of things, and without God we would be left with
conundrums and “otherwise intractable questions.”

4. Why do you believe in the inspiration of the Bible?

Jesus affirms that the Old Testament is God’s Word, and there
are a number of good reasons for taking the New Testament
books to be God’s continued reliable witness to the fulfillment
of what he has accomplished in Christ.

5. How do you deal with Bible criticism?

Scholars can approach biblical criticism with different
presuppositions—some  destructive, others  constructive.
However, this discipline does not have to undermine confidence
in the integrity of the Scriptures nor their divinely-inspired
nature. The Bible is a kind of written “incarnation™: (a) it
displays both the Spirit’s inspiration and human personalities as
well as writing styles and processes, and (b) God’s inspiring
Spirit can superintend the human process of writing. For
example, the Spirit can work through a human’s research of
ancient documents and records as with Moses’ editorial work on
Genesis and in Chronicles or in Luke’s documenting and
corroborating traditions pertaining to the life of Jesus (Luke 1:1-
4).

6. How do you deal with scientific objections to the faith?

I see no ultimate conflict between science and the Christian
faith. God’s two “books”—his Word and his works—converge.
The two greatest discoveries of the twentieth century—the Big
Bang and the discovering of the fine-tuning of the universe—
served as strong confirmation of God as Creator and Designer